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(cognizer).3 The word Pramanya is related to its
first meaning i.e , valid cognition and it denotes the
validity of cognition.3  Apramanya is just opposite
to it and conveys the absence of validity of cogni-
tion.46  Hence the theory, which deals with the
problems regarding validity and invalidity of cogni-
tions, is called Pramanyavada or the theory of validity
of cognition.

In the beginning the problem of validity was
related to the Vaidika injunctions only. There were
two chief contending parties - one comprising the
Jainas and the Suddhists who were the advocates of
the invalidity of Vaidika injunctions and the other the
Naiyayikas, the Mimamsakas and so on, who were
the proponents of the validity of the vedas, although
on different grounds.5 The theistic Naiyayikas esta-
blished the validity of Vedas on the ground of their
divine origin, while the Mimamsakas who did not
accept the existence of God,8 held that the Vaidika
injunctions, being eternal and impersonal (Apauru-
seya) are self valid (Svatah Pramanya) and that they
do not require any personal agency for their validity.7
For this very reason the Mimamsakas have also refu-
ted the Buddhistic conception of omniscient being
(Sarvaj^a) with vehement arguments.8

It is thus evident that originally the question
of validity was related oniy to the Vaidika testimony,
but gradually its scope was extended to all kinds of
cognitions. While discussing the problem of Vaidika
testimony, Kumarifa has pointed out that the ques-
tion of validity should be examined with regard to
all kinds of cognitions.9